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For centureés Eastern heart and intellect
have been absorbed in the quesiion
Does God exist?
| propose to raise a new question
anew, that is to say, for the East
Does man exist?

Page 180



Nations are born in the hearts of poets;
they prosper and die in the hdmof politicians.

Page 142



Given character and healthy imagination,
it is possible to reconstruct this world
of sin and misery
into a veritable paradise.
Page 122



It is idle to seek logical truth in poetry.
The ideal of imagination is beauty, not truth
Do not then try to show a |
by quoting passages from his works which,
in your opinion,
embody scientific truth.

Page 56
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Note on the Third Edition

In revising this third edition with the permission of Dr. Javid
Igbal, | have retained the previous editi@B r . Javid |l gba
scholaly I ntroduction (included her e
numbered headings to the entries.

El even | ater ¢Stray Thoughts, & t
Afzal Hag Qarshi in 1983 (See Appendix) were added to the
second edition and have been retaing@ beit form separate
sections. Some longer writings of Igbal, unrelated to the
notebook or reflections, were included in the second edition but
are now being removed on the advice of the Editor. These may
be found in other anthologies where they propeglgrig.

While revising this notebook | observed that many entries
were incorporated into ¢The Musli
Igbal delivered at the MAO College, Aligarh, in December the
same year. | have marked the comparisons between the entries
and theidentical or similar passages from the lecture in the
footnotes of this edition.

Since Igbal revised some of the reflections for publication in
the New Eralucknow, in 1917, such revisions have also been
identified in the footnotes to the present edition

While annotating this edition | have restricted myself to
textual and basic clarifications only. All such notes are suffixed
with my initials to differentiate them from the editorial material
of the distinguished Editor.

The suggestions and input proddey Mr. Suheyl Umar
(Director, Igbal Academy Pakistan) and the renowned Igbal
scholars Dr. Rafiuddin Hashmi, Dr. Tehseen Firagi and M.
Akram Chughtai are gratefully acknowledged.

| am also grateful to Dr. Javid Igbal for giving permission for
the currentrevision. It is a matter of personal honour for me to
be assisting him in this important national task.

Khurram Ali Shafique






Stray Reflections, 1910






1. Art

Art is a sacred lie.



2. The Discovery

Our Souldiscovers itself when we comi® icontact with

a great mind. It is not until | had realised the Infinitude
of Goethe s i ma ghatnl aliscoverad the narrow
breadth of my own.

* ]l gbal al ways spelledglbakébe as
corrections have been retained in the present e@itaxs.

* This reflection was published Wew Eral.ucknow, in 1917.
d4Goetheés imaginationeae was <chang
KAS.
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3. HumanIntellect

Human intellecis naturé s at t eadmtigism at s el

* This reflection was published Mew Era,Lucknow, in
1917, as 4 HudmMdiant ulr ke es| | etctte mp t
critiakASs m. e
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4. The Economicef Charity

The charitable mameally helps the noecharitable, not
the indigent. For what is given to the poor is virtually
given away to those who do not give anything to the
poor. The norcharitable, therefore, are kept in their state
of nonberevolence, and the benevolent man pays for
them. This is the economics of charity.

18



5. The Existencef God

My friends often ask me, &Do )
of Godeae? | think | am entitle
the terms ged in this question before | answer it. My

friends ought to explain to me what they mean by

dbel eV xi stenceae and aGodee,
two, if they want an answer to their question. | confess |

do not understand these ternmend whenever | cross

examine them | find that they do not understand them

either.
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6. A Dialogue

Heartdd |t i s absolutely certain 1
Headd aBut , my dear boy! EXxi st e
categorie s and you have no right to
Heartdd So much the better, my Ar.i

20



7. The Satisfaction of Vanity

The satisfaction of vanity has an economic value with us.
Call me sukassistant surgéastead ofHospital Assistant
and | am quite contented even if you do not increase my
salary.

21



8. Cruel Psychology

Excuse me a bit of cruel Psychology. You fail in your

enterprise, and now you wish to leave your home and try
your luck in other climes. It is not becayseir ambition

has received a fresh spur from your failure; but chiefly

because you wish to hide your face from those who have
witnessed your failure

* This reflection was published Mew Era,Lucknow, in

1917. 1t was r efabinanederpise we & When
feel inclined to leave our home and try our luck in alien

climes. If such is your situation, study your soul closely

before deciding one way or the other. Is it because your

ambition has received a fresh spur from your failure, o

because you wish to hide your face from those who have
witnessed your failure? &xcuse t
KAS.

22
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9. The Poweof Belief

Belief is a great power. When | see that a proposition of
mine is believed by atheer mind my own convictiorof
its truth is thereby immensely increased.

* This reflection was published Mew Era,Lucknow, in
1917 without any changa&AS.
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10 The Godof Islam

Chridianity describes God as love; Islam as power. How
shall we decide between the two conceptions? | think the
history of mankind and of the universas a whole must

tell us as to which ahe two conceptions is truer. | find
that God reveals Himself in history more as pativen

love | do not deny the love of God; | mean that, on the
basis of our historical experienGod is better described

as power.
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11 Hegeés System of Phil osophy
Hegel és system ogoenpnipiodeosophy i

* This reflection was published Mew Era,Lucknow, in
1917 without any changa&AS.
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12 15" May 1910

15th May, 1910Yesterday morning at about 4, | saw that
glorious visitor of our hemisphefre n own as Hal | e
comet Once in sevenfive years this superb swimmer of
infinite space appears on our skiésis only with the
eyes of my grandsotisat | shall see it again. The state of
my mind was quite unique. | felt as if something
indescribably vast had been closed up within the warro
limits of my clay Yet the thought that | could not see
this wanderer again brought home to me the painful fact
of my littleness. For the moment all ambitiaras killed

in me.
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13 Forms of Government

alLets figha dot the forms of governmente s ay s
Alexander Pope. | cannot agree with this political
philosophy. To my mind, government, whatever its form,

is one of the determining for
loss of political power i's eqg
character. Ever since their political fall the
MusalmanBrror! Bookmark not defined.of India have

undergone a rapid ethical deteriomati Of all the

Muslim communities of the world they are probably the

meanest in point of character. | do not mean to deplore

our former greatness in this countfgr, | confess, | am

almost a fatalist in regard to the vamodorces that

ultimately decide the destinies of nations. As a political

force we are perhaps no longer required; but we are, |
believe, still indispensable to the world as the only
testimony to the absolute Unity of Gdiil Our value

among natias, then, is purely evidential.
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14. Poetry and Logical Truth

It is idle to seek logical truth in poetryrhe ideal of
imaginationis beautynot truth. Do not then try to show

a poefs greatness by quoting passages from his works
which, in your opinion, embody scientitiwith.
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15 Personal Immortality

Personal immortalitys not astateit is a procedsthink
the distinction of spiritand bodyhas done a lot of harm.
Several religiousystems have been based on this
erroneous distinction. Man is essentiallyeaprgya force
or rather a combination of faes which admit of various
arrangements. One definite arrangement of these forces is
Personalitt whether it is a purely chance arrangement
does not concern me here. | accept it as a fact among
other facts of nature, and try to find out whether this
arrargement of force&so dear to ué can continue as it
is. Is it then possible that these forces should continue to
work in the same direction as they are working in a
living, healthy personality? | think it is. Let human
personality be repmsted by a circlé which is only
another way of saying that these forces result in
describing a definite circle which may be obliterated by
an upsettal of the arrangement of forces constituting it.
How then can we manage to secure the ruoamice of
this circle? Evidently by energising in a way calculated to
assist the constitutive forces in their regular routine of
work. You must give up all those modes of activity which
have a tendency to dissolpersonalitye.g. huniity,
contentment slavish obediencmodes of human action
which have been erroneously dignified by the name of
virtue On the other hand, high ambitiprgenerosity
charity and a just pridein our traditions and power
fortify the sense of personality

Personality being the dearest possession ofmman
be looked upon as the ultimag@odIt must work as a
standard to test the worth of our actioffhat is good
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which has a tendency to give us the sense of personality;
that is bad which has a tendency to suppress and
ultimately dissolve personality. By adopting a mode of
life calculated to strengthen personality we are really
fighting against death a shock which may dissolve the
arrangement of foree we call personality. Personal
immortality then lies in our own hands. It requires an
effort to secure the immortality of the persdime idea |
have dropped here has4faaching consequences. | wish |
could have time to discuss the comparative value of
Islam Buddhismand Christianityfrom the standpoint of

this idea; but unfortunately 1 am too busy to work out
the details.

* 1l gbal seems to be shifting arhbi
the first letteroftk vari ously used &apersona
this reflection, and it is sometimes difficult to differentiate

between the small and large letter in the manuscript. See the

facsimile at the end of this book for comparigofAS.
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16. History

History is a sort of applied ethicH ethics is to be an
experimental scientike other sciences, it must be based
on the revelation of human experienceA public
declaration of this view will surely shock the
susceptibilities even of those who claim to be orthodox in
morality but whose public conduig determined by the
teachings of history.
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17. Metaphysics

| confess | am a bit tired of metaphysiBst whenever |
happen to argue with peofldind that their arguments

are always based on certain propositions which they
assume without criticisml am, therefore, driven to
examine the value of these propositioftse practicain

all its shapes drives me back to the specultitseems to

me to be impossible to get rid of metaphysics altogether.
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18 Fanaticism

All nations accuse us of fanaticidnadmit the chargél

go further and say that we are justified in our fanaticism.
Translated in the languagef biology fanaticism is
nothing but the principle of individuatiorworking in

the case of groupn this sense all forms of litre more

or less fanatical and ought to be so if they care for their
collective life. And as a matter of fact all nati@me
fanatical. Criticise an Englishmears rehel gi on
immovable; but criticise his civilisatiohis countryor

the behavioupof his nationin any sphere of activity and
you will bring outhis innatefanaticism. The reason is
that his nationalitydoes not depend on religion; it has a
geographical basishis country. His fanaticism then is
justly roused when you criticise his count@ur
position, however, is fundamentally different. With us
nationality is a purddeait has no material basis. Our
only rallying point is a sort of mentalgreement in a
certain view of the worldf then our fanaticism is roused
when our religion is criticised, | think we are as much
justified in our fanaticism as an Englishman is when his
civilisation is denounced. The feeling in both cases is the
same though associated with different objéeatsaticism

is patriotisiior religion; patriotism, fanaticism for country.

* This entry was incorporated in
Communityeé the same year (1910) .
dApeople whose solidaritye depends

attacks those who accuse Muslimg @ s a ffanaficjsan]t

AWe are as muclasjadsitheyakeiinghgir i n our
patriotism. For, what is a s a INothing but tRe principle

of individuation working in the case of a group. All forms of

life are more or less fanatical and ought to be so, if they care

33



for their individual or collective life. And as a matter of fact
all nations are fanatical. Critic
do not very much rouse his feelings; since your criticism does
not touch the lifeprinciple of his nationality. But criticise his
civilisation, his country, or the corporate behaviour of his
nation in any sphere of political activity and you will bring

out his innate fanaticism. The reason is that his nationality
doesnot depend on his religious belief; it has a geographical
basisd his country. Hisg a s a is thenyjuatly roused when

you criticise the localityd which he has idealised as the
essential principle of his nationality. Our position, however,

is essentiBl different. With us nationality is a pure idea; it

has no objective basis. Our only rallyiognt, as a people, is

a kind of purely subjective agreement in a certain view of the
world. If then our¢ a s a Is roysgdavthen our religion is
criticised, |think we are as much justified in it as a
Frenchman is when his country is denounced. The feeling in
each case is the same though associated with different objects.
¢ a s a is payrigtiant for religion; patriotisng a s afori yy at
C oun &KAB.. &
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19 Patriotsm

Islamappeared as a protest against idol@ngd what is
patriotismbut a subtle form of idolatry; a deification of a
material object. The patriotic songs of various nations
will bear me out in my clishg patriotism a deificatiof

a material object. Islam could not tolerate idolatry in any
form. It is our eternal mission to protest against idolatory
in all its forms. What was to be demolished by Islam
could not be made the veryipeiple of its structure as a
political community The fact that the Prophet prospered
and died in a place not his birthplace is perhaps a mystic
hint to the same effect.

* This entry was i ncoMulimrated in
Communitye the same year (1910).
mind the feeling of patriotism which the national idea evokes

is a kind of deification of a material object, diametrically

opposed to the essence of Islam which appears as a protest

againsta | | the subtle and coarse for
next lines embody the substance of the previous reflection,
¢cFanaticism. e
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20 Justice

Justicés an inestimable treasudeut we must guard it
against the thieff mercy
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21 Muslim Solidarity

From what | have said above on Island patriotismit
follows that our solidarity as a communitysts on our
hold on the religious principle. The momentghiold is
loosened we are nowhere. Probably the fate of the Jews
will befall us. And what can we do in order to tighten the
hold? Who is the principal depositary of religion in a
community? It is the woman. The Musalman woman
ought to receivesound religiouseducation for she is
virtually the maker of the communityydo not believe in

an absolute system of education. Education, like other
things, is determined by the deeof a community. For
our purposes religious education is quite sufficient for
the Muslim girl. All subjects which have a tendency to
dewomanise and to tluslimise her must be carefully
excluded from her education. But our ediioniss are

still groping in the dark; they have not yet been able to
prescribe a course of studgr our girls. They are,
perhaps, too much dazzled by the glamour of western
ideals ¢ realise the difference between Islamism which
constructs nationality out of a purely abstract idea, i.e.
religion, and a\e gtheer thlbesrof whose f e
concept of nationalitys a concretthing, i.e. country
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22 The German Nation

In the economyof nature each nationhas a function
allotted to it. The functiorof the Germamation is the
organisatiorof human knowledge. But they have recently
started on a commerciahterprise which may give them
an empire but they will have to suffer the displacement
of a higher ideaby the allabsorbing spirit of trael
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23 The Modern Hindu

It is extremely interesting to watch the birth and growth
of a new ideabhmong a peopleQ! the enthusiasm it
inspires and the forcavith which it attracts all the
energiesf a people to one common centiiédhe modern
Hindu is quite a phenomenormo me his behaviour is
more of a psychological than a political study. It seems
that the ideal of politial freedom which is an absolutely
newexperience to him has seized his entire soul, turning
the various streams of his energy from their wonted
channels and bringing them to pour forth their whole
force into this new channel of activity. When he has
passedhrough this experience he will realise his loss. He
will be transformed into an absolutely new peéptew

in the sense that he will no longer find himself
dominated by the ethical ideals of his ancestors whose
sublime fancies have been a source of epaap
consolation to many a distressed mind. Nations are
mothers ofidealsbut ideals, in course of time, become
pregnant and give birth to new nations.
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24. Right and Might

Philosophy is the logic afght,history the logic omight.
The cannons of this lat logic appear to be more sound
than those of her sister logic.
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25 The Future of Afghanistan

The verdict of history is that buffer states have never been
able to form themselves into great political units. So was
the case with Syréa buffer state betwetre Empire of
Rome and that of the Persians. It seems difficult to
forecast the future of Afghanistan.
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26. Life as Criticism of Poetry

Matthew Arnold defines poetry as criticism of life. That
life is criticism of poetry is equally true.

* This reflection wagublished inNew Era,Lucknow, in
1917 without any changa&AS.
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27. European Christianity

In the sphere of human thought Muhammad, Buddha,

and Kant were probably the greatest revolutionaries. In

the sphere of action Napoleon stands unrivalled. | do not
incude Chri st among the worl dé:
the movement initiated by him was soon absorbed by pre
Christian paganism. European Christianity seems to me

to be nothing more than a feeble translation of ancient
paganism in the language of Semitiotbgy.
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28 Christ and Spinoza

The Jewish race has produced only two greatamen
Christ and Spinoza. The former was God incarnated in
the Son, the latter in the universe. Spinoza was only a
completion of the greatest teacher of his race.
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29 Avristotle

| have the geatest respect for Aristotle, not only because |
(living in the twentieth century) know him much better
than the older generations of my community, but also
because of his vast influence on the thought of my
people. The tinge, however, of ingratitudealedein his
criticism of Platoes doctrine
giving him my fullest admiration. | do not deny ttreith
contained in his <criticism of
detest the spirit in which he chooses to approach them.

* This reflectionwas published ilfNew Era,Lucknow, in

1917. The | ast sentence was chan

element of truth in his criticism, but | do detest the spirit in
which he chooses dadkA8. handl e his me
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30 The Madness of Nietzsche

There are strangecionsistencies in the nature of man. If

| marry a prostitute | indicate thereby that | do not object
to such nasty alliances. But if you make my conduct the
subject of a story | take it #l1 condemn in theory what

| permit in practice. The philosophy dfietzsches at
least in the domain of ethiésis an attempt rationally to
justify the conduct of Europe, yet this great prophet of
aristocracy is universally condemned in Europe. Only a
few have realised the meaning of his madness.
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31 Aurangzeb

The politich genius of Aurangzeb was extremely
comprehensive. His one aim of life was, as it were, to
subsume the various communities of this country under
the notion of one universal empire. But in securing this
imperial unity he erroneously listened to the dictafes

his indomitable courage which had no sufficient
background of political experience behind it. Ignoring
the factor of time in the political evolution of his
contemplated empire he started an endless struggle in the
hope that he would be able to unifyettdiscordant
political units of India in his own lifetime. He failed to
Islamise (not in the religious sense) India just as
Alexander had failed to Hellenise Asia. The Englishman,
however, came fully equipped with the political
experiences of the nationg antiquity and his patience

and tortoisdike perseverance succeeded where the hasty
genius of Aurangzeb had faile@onquest does not
necessarily mean uritgreover, the history of the
preceding Mohammedan dynasties had taught Aurangzeb
that the strent of Islam in India did not depend, as his
great ancestor Akbar had thought, so much on the
goodwill of the people of this land as on the strength of
the ruling race. With all his keen political perception,
however, he could not undo the doings of hiefathers.
Sevajee was not a product of
Maharatta owed his existence to social and political forces
called into being by the pol
political perception, though true, was too late. Yet
considering the significa@of this perception he must be
looked upon as théoundeof Musalman nationality in
India. | am sure posterity will one day recognise the truth
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of what | say. Among the English administrators of India,
it was Lord Curzon who first perceived the truth wbo
the power of England in India. Hindu nationalism is
wrongly attributed to his policy. Time will, | believe,
show that it owes its existence to the policy of Lord
Ripon. It is, therefore, clear that in their political purpose
and perception both the Muglts and the English agree. |
see no reason why the English historian should condemn
Aurangzeb whose imperial ideal his countrymen have
followed and whose political perception they have
corroborated. Aurangzebés poli
very rough; buthe ethical worth of his method ought to

be judged from the standpoint of the age in which he
lived and worked.
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32 The Conquest of Persia

If you ask me what is the most important event in the

hi story of Il sl am, I shall say
Conge st of Persia.&® The battl e
Arabs not only a beautiful country, but also an ancient
civilization; or, more properly, a people who could make

a new civilisation with the Semitic and Aryan material.

Our Muslim civilisation is a product othe cross

fertilisation of the Semitic and the Aryan ideas. It is a

child who inherits the softness and refinement of his

Aryan mother, and the sterling character of his Semitic

father. But for the conquest of Persia, the civilisation of

Islam would haveeen onsided. The conquest of Persia

gave us what the conquest of Greece gave to the Romans.

* This entry was incorporated in
Communitye |l ater the same year.

made. Namel y, abut al sae an anci
properly, a people who coul dUe&se wze
an ancient peopl e wh o coul dUeae |
dcivilisation with theUs was char
Next, alt is like a child who ir
i nher i tecshUseg aacntderd of hi sU&e to &cha
last two sentences weraner anged to read: aThe

Persia gave to the Musalmans what the conquest of Greece
gave to the Romans. But for Persia our culture would have
been absolutely osei d e d . &
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33 Ghalb

As far as | can sedirza Ghalibathe Persian posi is
probably the only permanent contribution that \&e
Indian Muslims dhave made to the general Muslim
literature. Indeed he is one of those poets whose
imagination and intellect place them above naerow
limitations of creed and nationality. His recognition is
yet to come.
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34 The Tutelage of Nations

A disinterested foreign rule is an impossibility. Yet the

tutelage of nations is a necessity. The fee paid for this
tuition i s s o mehlrdadnEhe Mexicansat i 0 n ¢
had to undergo a severe training under the Spaniards

before they could undertake to manage their own affairs.
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35 The Popularity of a Poem

The popularity of a poem does not depend on the
amount of l ogi cal truth reve
dDeserted Villagea is extreme
full of scientific inaccuracies and bad economic
reasoning.
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36 Hegel, Goethe, Ghalib, Bedil and Wordsworth

| confess | owe a great deal to Hegel, Goethe, Mirza
Ghalib, Mirza Abdul Qadir Bedil and Wordssth. The
first two led me into the &in:
fourth taught me how to remain oriental in spirit and
expression after having assimilated foreign ideals of
poetry, and the last saved me from atheism in my student
days.
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37. Parables

To expain the deepest truths of life in the form of
homely parables requires extraordinary genius.
Shakespeare, Maulana Rum (Jalaluddin) and Jesus Christ
are probably the only illustrations of this rare type of
genius.
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38 The Jewish Contribution to Civilisation

In the development of universal civilisation the Jewish
factor cannot be regarded as a negligible quantity. The
Jews were probably the first framers of the principles of
business morality summed up in the ideagliteousness
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39 Mazzini

The true sphere of Maini was literature, not politics.
The gain of Italy is not much compared to the loss which
the world has suffered by his devotion to politics.
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40. The Dependence of Science on Metaphysics

Modern science ought not to mock at metaphysics, for it

was a metaphygs&in a Liebnitz Awho first gave science

her working idea of matter. T
essentially &forcea 4aresistan
from metaphysics, science devotes herself to the study of

the behavior of this force. And it is clegaat she could

not have discovered it for herself.
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41 Modern Science and Democracy

Ideas act and react on each other. The growing spirit of
individualism in politics is not without its influence on
contemporary scientific thought. Modern thought regards
theuniverse a democracy of living atoms.
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42 The Relationship of Ideas to Their Historical
Context

The progress of thought cannot be divorced from other
phases of human activity. Our histories of philosophy tell

us what various peoples have thought, but theyusino
information as to the various caugesocial and political

a which have determined the character of human
thought. To write a complete history of philosophy
would certainly be a tremendous task. A mere theologian
cannot fully reveal to his readethe rich content of
Lutheres Refor m. We are apt
the general stream of manes
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43 Polygamy

The institution of polygamy was never meant to be a
universal institution. It was permitted to exist in order to
meetcertain difficulties which are not peculiar to Muslim
society alone. The worst of permitted things, according to
Il sl am, is adivorcee. It was
becoming a common social phenomenon that polygamy
was tolerated. Of the two social ewlsorce and
polygamy (evils if universalised), the later is certainly the
lesser. But the avoidance of divorce is perhaps not the
only justification for this institution; it is partly a
concession to the nature of the male who, according to
this institution, is allowed to indulge in his inclination

for variety & without escaping scbiee from the
responsibility arising out of this indulgence. In England
the individual, does in some cases, indulge in such
inclinations, but the law leaves him absolutelg frem

the responsibilities which may arise from his sexual
freedom. He is not responsible for the education of the
children he produces. Nor can such children inherit their
father. The consequences, in some cases, are awful. France
has been compelled teaognise prostitution as a social
institution which it is the ugly duty of the State to keep
healthy. But perhaps the greatest criticism on monogamy
is the existence of the superfluous women in several
European countries where various forces of a social an
political nature are tending to enhance the number of
women who cannot secure husbands. They cannot
become mothers, and consequently they are driven to
seek interests, other than the bringing up of children.
They ar e compell ed t oof Aaconce
children. Recently they have conceived the inspiring idea
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of avotes for women.a& This is
part of the superfluous woman, or, if you like an attempt

on her behal f, to create &aint
of politics. If a so@ty cannot allow their women to

produce and bring up children they must give them
something else to be occupied with. The Suffragette
movement in Europe is at bottom a cry for husbands

rather than votes. To me it is nothing more than a riot of

the unemplogd.
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44, The Spiritual Ideal of the German Nation

|t i s Faws® hoh thezmoks supposed to have
been written by the Galilean Fishern&which reveals
the spiritual ideals of the German nation. And the
Germans are fully conscious of it.
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45 On Lovi EmemOneeés

Love is more than elixir. The latter is supposed to turn
baser metals into gold; the former turns all the baser
passions intatself Christ and Buddha were absolutely
correct in their perception of the nature of love; but in
their passion for ethat idealism they ignored the facts of
life. It is too much to expect of man to love his enemies.
Some extraordinary individuals may have realised this
maxim in their life; but as a principle of national
morality the maxim clearly falls down. The resultthef
Russelapanese war would have been different if the
Japanese had acted on the principles of morality
associated with their religion.
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46, |deas

Individuals and nations die; but their children, i.e. ideas,
never die.
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47 Whi t e Maneés Burden

An English gentlemaonce told me that he hated the
Jews, because they believed themselves to be the Chosen
People of Godad a belief which implies and perhaps
justifies contempt of other nations. He did not remember
that the phras&dvh i t e Ma ransealeB the shmen
Jewislbelief in a different garb.
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48 Go e t Haese s

Goethe picked up an ordinary legend and filled it with

the whole experience of the nineteenth ceréungy, the

entire experience of the human race. This transformation

of an ordinary legend into a systematipression of

maneés ul ti mate i deal i s not
workmanship. It is as good as the creation of a beautiful
universe out of the chaos of formless matter.
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49, Milton

The Puritan theology of Milton cannot appeal to the
imagination of our age. Verywepeople read him.

Vol taire is quite true in say
will go on increasing because nobody reads him. There is,
however, one thing in Milton. No poet has been more

serious about his task than him. His st§il@ gigantic
architectureonsecrated to false deitiesill always stand

untouched by the palsied hand of time.
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50 The Soul of Oscar Wilde

The soul of Oscar Wilde is more Persian than Eng][lish.]

* This reflection was published Mew Era,Lucknow, in
1917 without any changa&AS.
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51 Robber Nations

The spendthrift i's naturees o
the accumulation of large masses of wealth in the hands

of a few individuals. When the maker of a family
succeeds in amassing a fortune, it often happens that in

the third or even inthe second generation a spendthrift

appears and scatters the whole wealth. But for this agent

of nature the circulation of wealth would be clogged.

What is true of individuals is also true of nations. When

a nation, by industry or otherwise, amasses aadifap

wealthdt hus ¢l ogging the wheel o f
the working of which depends on the continual
circulation of moneya robber nations appear on the

scene and set the imprisoned wealth at liberty. Warren
Hastings, Clive and Mahmud are theresgntative types

of such nations which are unconscious agents of nature

in the advancement of worl des
Warren Hastings finds its true explanation in the history

of the European currencies in the seventeenth and
eighteenth centuries

69



52 The Memory of Man

The memory of man is generally bad except for the
offences he receives from his fellow men.
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53 Amusements in Muslim Countries

There are no amusements in Muslim countéeso
theatres, no music halls, no concerts, and better so. The
desie for amusement once satisfied soon becomes
insatiable. The experience of European countries clearly
proves this deplorable fact. The absence of amusement in
Muslim countries indicates neither poverty nor austerity
nor bluntness of the sense for enjoyménteveals that

the people of these countries find ample amusement and
enjoyment in the quiet circles of their homes. The
European critic ought not to be so hasty in his
denunciation of the Muslim home. | admit that
indifference to outdoor amusement istro necessary
consequence of domestic happiness; nor does love of
amusement necessarily mean domestic unhappiness.
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54 The Power of Minorities

The fate of the world has been principally decided by
minorities. The history of Europe bears ample testimony
to thetruth of this proposition. It seems to me that there
is a psychological reason why minorities should have
been a powerful factor in the history of mankind.
Character is the invisible force which determines the
destinies of nations, and an intense charastenot
possible in a majority. It is a force; the more it is
distributed the weaker it becomes.

* This reflection was published Mew Era,Lucknow, in
1917. 44U there is a psychologi c:
At here are psychol egna&kas. and phys
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55 Scepticism and Religion

There are some people who are sceptical and yet of a
religious turn of mind. The French Orientalist Renan
reveals the essentially religious character of his mind in
spite of his scepticism. We must be careful in forming
our opinion about the character of men from their habits

of thought.
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56 Arab Poetry

AThere is my wuncleés son wall

precipice. Shall I go and, from behind, push him down

the rocky valley to die without a dawn? Considering his

treatment lam perfectly justified in doing so; but it is

mean and unmanly to do such a
So says the Arab poet in the Hamasa (?) This passage

may be taken as a typical specimen of Arab poetry. No

poetry is so direct, so straightforward and so manly in

spirit. The Arab is intensely attached to reality; brilliancy

of colour does not attract him. The poet Mutanabbi,

however, may be regarded as an exception; but he is an

Arab poet by language only; in spirit he is thoroughly

Persian.
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57. Wonder

Wonder, says Plato, iset mother of all science. Bedil
(Mirza Abdul Qadir) looks at the emotion of wonder
from a different standpoint. Saysée:

=g =l b J)PTJJ =l <A1z

L @Vubfjdé‘t'U/ﬁ/aj‘

To Plato wonder is valuable because it leads to our
guestioning of nature; to Bedil it has a value of its own
irrespective of its iellectual consequences. It is
impossible to express the idea more beautifully than
Bedil.

* The Persian couplet could be
contained in the glasshouse of Wonder. Blink not the eye, lest
the show might be over! a® KAS.
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58 The Criical Period for the Musalmans of India

In so far as the evolution of religious ideas is concerned
there are principally three stages in the development of a
community:

1) The Attitude of scepticism towards traditional
religion&a revolt against dogma.

2) But the need of religion as a social force of great
value is at last felt and then begins the second stage
dan attempt to reconcile religion with reason.

3) This attempt leads necessarily to difference of
opinion which may have awful consequences for
the very existence of a community. Difference of
opinion, if not honest (and unfortunately it is
generally not honest), must lead to utter
disintegration. The Musalmans of India are now in
the third stage; or, perhaps, partly in the second
partly in the thid. This period in the life of our
community appears to me to be extremely critical;
but I am glad that there [are] forces of a different
nature at work which have a tendency to preserve
the solidarity of the communit@ though their
influence, | fear, wibe only temporary.
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59 The Interpretation of History

History is only an interpretation of human motives; and,
since we are liable to misinterpret the motives of our
contemporaries and even of our intimate friends and
associates in daily life, it must be faore difficult
rightly to interpret the motives of those who lived
centuries before us. The record of history, therefore,
should be accepted with great caution.
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60 Equality

The working power of an idea depends on the force of
the personality in which it embas itself. Muhammad,
Buddha and Jesus Christ are the great embodiments of
the ideas of Equality, yet Islam is the only force in the
world which is still working in the direction of Equality.
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61 The Worth of Things

God created things; man created the wadithiags. The
immortality of a people depends upon their incessant

creation of dworths, @ said Ni
the stamp of Divine manufacture; but their meaning is
through and through human.
* This reflection was incorporated into the pape ¢ T h e
Muslim Communityé the same year

aWe must criticise our val ues,
and, if necessary, create new worths; since the immortality of
a people, as Nietzsche has so happily put, depends upon the

incessant craéan of worths. Things certainly bear the stamp
of divine manufacture, but their meaning is through and
through @kASman. e

* The original reflection, however, was published without any
changes iNew Eral.ucknow, in 191aKAS.
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62 The End of Education

What is the law of things? Continual struggle. What
must, then, be the end of Education? Evidently
preparation for the struggle. A people working for
intellectual superiority reveal thereby their feebleness.
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63 God is Power

Poweris more divine thartruth God is power. Be ye,
then, like your father who is in heaven.

* This reflection was published Mew Era,Lucknow, in
1917. The first letter of &father
aKAS.
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64 The Powerful Man

The powerful man creates environment; the féelie to
adjust themselves to it.

* This reflection was published Mew Era,Lucknow, in
1917 without any changa&AS.
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65 The Touch of Power

Power toucheth Falsehood, and lo! it is transformed into
Truth.
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66. The Thought of the Powerful Man

Civilization is a hought of the powerful man.
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67. Waiting for the Mehdi

Give up waiting for theMehdia the personification of
PowerGo andcreathim.
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68 The ldea of Nationality

The idea of Nationality is certainly a healthy factor in the
growth of communities. But it is apt toe exaggerated,
and when exaggerated it has a tendency to kill the broad
human elements in Art and Literature.
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69 Kant és Categorical | mper af

No one can fully understand t
Categorical Imperative who does not study the political

hist ory of t he Ger man peopl e.
conception of duty finds its full explanation there.
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70. To Revitalise the Dying Organism

A diseased social organism sometimes sets up within itself
forces which have a tendency to preserve the health of the
organismae.g. the birth of a great Personality which may
revitalise the dying organism by the revelation of a new
ideal.

* This entry was incorporated in
Communitye | ater the same year.
an individual orgaism, in a state of disorder, sometimes
unconsciously sets up within itself forces which tend to its

health, so a social organism, under the corroding influence of

destructive forces, may sometimes call into being
counteracting forcessuch as the appeacanof an inspiring

personality, the birth of a new ideal, or a universal religious
refoomd@whi ch tend to restifASe its ori

88



71 SelfControl

SelfControl in individuals builds families; in
communities, it builds empires.

* This reflectionwas published ilfNew Era,Lucknow, in
1917 without any changa&AS.

* The pages containing the entries 71 to 81 are supposed to
be lost from the MS oftray Reflectigmmetime since the
publication of the first edition in 1961, where these entries
wee included in this ordedi KAS.
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72 Idolatry

Both Islam and Christianity had to deal with the same
adversary, i.e. idolatry. The difference, however, i& this
that Christianity made a compromise with her adversary;
Islam destroyed it altogether.
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73 The WonderfuHistory of the Muslim
Community

The more you reflect on the history of the Muslim
community, the more wonderful does it appear. From the
day of its foundation up to the beginning of the sixteenth
centurya about a thousand years, this energetic raeg (I s
race since Islam has functioned as aimaking force)
was continually busy in the -albsorbing occupation of
political expansion. Yet in this storm of continuous
activity this wonderful people found sufficient time to
unearth and preserve the treasunf ancient sciences, to
make material additions to them, to build a literature of
a unique character, and above all to develop a complete
system of lawa the most valuable legacy that Muslim
lawyers have left us.
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74 To Reconstruct This World

Given charaer and healthy imagination, it is possible to
reconstruct this world of sin and misery into a veritable
paradise.
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75 Suffering

Suffering is a gift from the gods in order to make men
see the whole of life.

* This reflection was published Mew Era,Lucknow, i

1917 without any changes. Curiously, he translated this same

line in a letter to Syed Sulieman Nadvi on 2 December 1918,

as the saying of &a writer of Enq
fam eaching eff &@A$.s of suffering. e
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76. Infinity

A mathematician eenot but a poet can enclose infinity
in aline.
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77. The Poet and the Worshirit

The worldspirit conceals the various phases of her inner
life in symbols. The universe is nothing but a great
symbol. But she never takes the trouble to interpret these
symbolsfor us. It is the duty of the poet to interpret
these symbols for us. It is the duty of the poet to
interpret them and to reveal their meaning to humanity.
It would, therefore, appear that the poet and the world
spirit are opposed to each other; sinceftnmer reveals
what the latter conceals.
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78 The Vague and the Obscure

Matthew Arnold is a very precise poet. | like, however, an
element of obscurity and vagueness in poetry; since the
vague and the obscure appear profound to the emotions.

* This reflectionwas published ifNew Era,Lucknow, in

1917. The second sentence was ch

an element of vagueness in poetry; since the vague appears
profound t o dkKABe emoti ons. &
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79, The Gramophone of History

History is a sort of huge gramophonevihich the voices
of nations are preserved.

* This reflection was published Mew Era,Lucknow, in
1917. 44U a sort of huge gramophor
gr amo pakad e &
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80 Sin and Piety

At least in one respect sin is better than piety. There is an
imaginative element in the former which is lacking in the
latter.

* This reflection was published Mew Era,Lucknow, in
1917 without any changa&AS.
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81 Virtuous People

Sin has an educative value of its own. Virtuous people are
very often stupid.
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82 Contempétion Without Action

Life, like the arts of poetry and painting, is wholly
expression. Contemplation without action is death.

* This reflection was published Mew Era,Lucknow, in
1917 without any changa&AS.
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83 Success in Life

It is determination, nobrains, that succeeds in life.
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84 To Become A Public Leader

If you wish to become a public leader you ought to know
how to flirt with the Dame Public. Entertain her with
platitudes and, if necessary, with lies.
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85 A Successful Man

Recognise your limitations,tiesate your capacities and
your success in life is assured.
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86 The Lazy Mind

There is something of the plant in the lazy mind; it
cannot dance.
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87. The Moral Value of Suffering

No religious system can ignore the moral value of
suffering. The error of the builde of Christianity was

that they based their religion on the fact of suffering
alone, and ignored the moral value of other factors. Yet
such a religious system was a necessity to the European
mind in order to supplement the beautiful but esided
Hellenicldeal. The Greek dream of life was certainly the
best, as Goethe says; but it was wanting in the- color
element of suffering which was supplied by Christianity.

* This reflection was published Mew Era,Lucknow, in
1917 without any changa&AS.
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88 The Bg Library

If you have got a big library and know all the books

therein, it only shows that you are a rich man, not

necessarily that you are a thinker. Your big library only
means that your purse is heavy enough to hire many
people to think for you.
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89 Miracles

The question is not whether miracles did or did not
happen. This is only a question of evidence which maybe
interpreted in various ways. The real question is whether
belief in miracles is useful to a community. | say it is;
since such a belief intensgi the sense of the
supernatural which holds together primitive societies as
well as those societies (e.g. Islam) whose nationality is
ideal and not territorial. Looked at from the standpoint

of social evolution, then, belief in miracles appears to be
almost a necessity.
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90 Democracy

Democracy has a tendency to foster the spirit of legality.
This is not in itself bad; but unfortunately it tends to
displace the purely moral standpoint, and to make the
illegal and the wrong identical in meaning.

* This reflecton was published ilNew Era,Lucknow, in
1917 without any changa&AS.

108



91 Democracy and Imperialism

The imperial ambitions of the various nations of Europe
indicate that the Westerners are tired of Democracy. The
reaction against Democracy in England arehée is a
very significant phenomenon. But in order to grasp the
meaning of this phenomenon the student of political
sciences should not content himself merely with the
investigation and discovery of the purely historical causes
which have brought it abttuhe must go deeper and
search the psychological causes of this reaction.
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92 Moral Readers

The ancients produced Personalities; we produce moral
readers.
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93 The Young Prophets and the Muslim Woman

Our young prophets of social reform think that a few
doses ofeducation on western lines will revitalise the
dead Musalman woman and make her tear her ancient
shrouds. This is perhaps true. But | fear, finding herself
naked, she will have once more to hide her body from the
eyes of these young prophets.
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94 Poets and Piticians

Nations are born in the hearts of poets; they prosper and
die in the hands of politicians.

* This reflection was published Mew Era,Lucknow, in
1917 without any changa&AS.
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95 A Prophet

A prophet is only a practical poet.
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96 Philosophy and Pogtr

Philosophy is a set of abstractions shivering in the cold
night of human reason. The poet comes and warms them
up into objectivity.
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97. Plato and Goethe

Nature was not quite decided what to make of Fato
poet or philosopher. The same indecision she eppea
have felt in the case of Goethe.
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98 The Most Charming Thing on Earth

A woman of superb beauty with a complete absence of
selfconsciousness is to me the most charming thing on
Godés earth.

* This reflection was published Mew Era,Lucknow, in
191Wi s &t o me the most charming t
di's probably theiKast charming tF
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99 Conformity Without Dogma

The attitude of toleration and even conformity without
belief in dogma is probably the most incomprehensible
thing to the vulgar mind.flsuch is your attitude, keep
quiet and never try to defend your position.

* This reflection was published Mew Era,Lucknow, in
1917. The hyphens were remd¥EAS.
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10Q Sunset on the Banks of Ravi

All the wonderful booklore in your library is not worth
one glorious sunset on the banks of the Rauvi.
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101 True Political Life

True political life begins not with the claiming of rights,
but with the doing of duties.
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102 The Importance of a True Marriage

The beauties of nature can be realised only through the
eyes of dover. Hence the importance of a true marriage.
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103 God and the Deuvil

Both God and the Devil give man opportunities only,

leaving him to make use of them in the way he thinks fit.

* This reflection was published Mew Era,Lucknow, in

1917. The last portiowas rewor ded: &U | eav

use of those opportunidakASes
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104 Think of the Devil

Think of t
equally true of God.

he
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105 Thanksgiving

God! | thank Thee for my birth in this world absy
dawns, flamelad sunsets and thick forests wherein the
gl oom of naturees bygone night

* This reflection was published Mew Era,Lucknow, in
1917. The |l ast word was &hanged f

KAS.
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106 The Psychologisind the Poet

The psychologist swims, the poet dives.
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107 The Instinct to Collect Testimonials

In a certain class of Indian famili@snostly creatures of
the British rule & the tendency to collect and print
testimonials from various officials has grown iatsort

of instinct, which reveals itself sometimes very early in
the offspring. | look upon it as a kind of moral infirmity
developed by an unhealthy environment.
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108 The Anatomy of the Human Mind

If you wish to study the anatomy of the human mind
you may gao Wund, Ward, James or Stout. But a real
insight into human nature you can get from Goethe
alone.
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109 Man and Infinity

As a plant growing on the bank of a steam heareth not
the sweet, silver music which sustains it from beneath, so
man, growing on the brinkf infinity, listenenth not to

the divine undertone that maketh the life and harmony
of his soul.

* This reflection was published Mew Era,Lucknow, in
1917 without any changa&AS.
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11QThe Poet As a Human Being

Come dear friend! Thou hast known me onl/ an
abstract thinker and dreamer of high ideals. See me in my
home playing with the children and giving them rides
turn by turn as if | were a wooden horse! Ah! See me in
the family circle lying in the feet of my gisired
mother the touch of whose rggnating hand bids the
tide of time flow backward, and gives me once more the
schooboy feeling in spite of all the Kants and Hegels in
my head! Here Thou will know me asswuanan being.
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111 The Effect of Philosophy and Poetry
Philosophy ages; Poetry rejutesia

* This reflection was published Mew Era,Lucknow, in
1917 without any changa&AS.
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112 Shakespeare and Goethe

Both Shakespeare and Goethe rethink the Divine thought
of Creation. There is, however, one important difference
between them. The realist gishmen Rethinks the
individual; the ldealist German, the universal. His Faust
is a seeming individual only. In reality, he is humanity
individualised.

* This reflection was published Mew Era,Lucknow, in

1917. I n the first hste notfe nccree a tai Uotnt
was reworded to &athe thought of |
| ast sentence, AaHi s #KASIst & was ct
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113 The Value of the Moment

| judge the worth of my days, months and years from the
experiences which they bring to me; amdetomes | am
surprised to find that a single moment is more valuable
than a whole year.

131



114 Experience and Knowledge

Every experience evokes something from the soul of man.
Even the experience of sin will reveal some aspect of your
soul of which you were nabgnisant before. Experience,
then, is a double source of knowledge; it gives you an
insight into what is without you, as well as an insight
into what is within you.
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115 Commonplace Facts

Nothing is more commoplace than facts; yet mankind
were blind to thenuntil Bacon opened their eyes.
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116 Horace, Montaigne and Azad

4So are we drawn, as wood

By othersé sinews each way
Montaigne remarks on the above lines of Ho#ace:

aWe go not, but we are carr
now gliding gentlynow hulling violently, according as

the water is either stormy

While reading this passage in Montaigne | was put in

mi nd of a verse by our | at e

who has given an expression to this idea much more
beautifully than eitheHorace or Montaigne. Says he:

g & g Uy f il

ar & e gr Jb oy

* The Urdu couplet could be
of the passing age. Nay, not ride it but merely sitting on board
without control. & KAS.

* This reflection was published New Eral.ucknow, in 1917.
The &poedlmmamwped to awriter e,
Azades Ur #hak haimvaspchaaged thahay kda
KAS.
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117 Literary Criticism

Literary criticism does not necessarily follow the creation
of literature. We find Lessing at the very threshold of
German lierature.
* This reflection was also published New Era,Lucknow, in
1917. The first sentence was rev

someti mes precedes the creation of
dat the very thresholda was also

thr e s BAIKASd e
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118 Goethe and Heine

No nation was so fortunate as the Germans. They gave
birth to Heine at the time when Goethe was singing in
fullthroated ease. Two uninterrupted springs!
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119 Hafiz

In words like cut jewels Hafiz put the sweet unconscious
spirituality of the nightingale.
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12QLove is a Playful Child

Love is a playful child. She makes our individuality and
then quietly whispersinoure@d Renounce it. a

138



121 Seeking Wisdom

| have often played hide and seek with wisdom; she
conceals herself always belrelrock of determination.
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122 The Man With a Single Idea

If you wish to be heard in the noise of this world, let
your soul be dominated by a single idea. It is the man
with a single idea who creates political and social
revolutions, establishes empires angksglaw to the
world.
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123 Art Alone is Boundless

Science, Philosophy, Religion all have limits. Art alone is
boundless.

* This reflection was published Mew Era,Lucknow, in
1917. |t was reworded: aScience
Ar t i's HWBABnd| ess. &
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124 Absolute Knowledge and Moral Growth

The result of all philosophical thought is that absolute
knowledge is an impossibility. The poet Browning turns
this impossibility to ethical use by a very ingenious
argument. The uncertainty of human knowledge, ¢ésach
the poet, is a necessary condition of moral growth; since
complete knowledge will destroy the liberty of human
choice.
* This reflection was published Mew Era,Lucknow, in

1917. &Uteaches the poet& was ch
KAS.
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125 Flattery

Flatery is only exaggerated good manners.
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Stray Thoughts, 1917



I n 1917, Il gbal publ i shedlewa seri e
Era, Lucknow. They are now included Discourses of Igbal
compiled by Shahid Husain Razzagi. All but one of these are
taken from theprivate notebook, although revised in most
cases.

The entries correspond to the following numbers of the
present volume: 124, 117, 116, 112, 109, 82, 80, 71, 63, 64, 54,
79,3, 2,9, 8, 11, 29, 98, 103, 105, 111, 123 and 50. Where these
vary from the natbook, the changes have been carefully
annotated in this edition.

A new entry appears in the above sequence between 54 and
79. It does not occur in the notebook and might have been
written at some later period. It was included in the second
edition of Stay Reflectionsn 1992 and given the
Verse of Naziri.ée

KAS
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1. The Verse of Naziri

I would not exchange for half a dozen systems of
philosophy this one verse of Naziri:
Gtf O 7 BB oA
f’/,u,,’ﬁ/?ffﬂ.rg
* The Persian couplet could be t

short in my wasteland; every wood that could not be my
pulpit | turnedKASBt into the gallc
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Stray Thoughts, 1925



Anot her t en ceRtpublshed ifte NemgGriens € w
Lahore, in 1925. These were discovered by Afzal Hag Qarshi
and reproduced in his pdagpakr ¢A R,
ReviewjJune 1983 (See Appendix).
Since these were written in a similar vein to the notebook
(althowgh they donot appear there anthay have been later
writings), they were included in the second editiorSiv&y
Reflectioms 1992 and given appropriate headings.

KAS
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1. The Weak and the Strong

The weak lose themselves in God; the strong discover
Him in themselves.



2. The Question

For centuries Eastern heart and intellect have been
absorbed in the questi@gnDoes God exist? | propose to
raise a new questi@new, that is to say, for the Edst
Does man exist?
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3. Islam

Islam is not a religion in the ancient sen$¢he word. It

is an attituded an attitude, that is to say, of Freedom and
even of defiance to the Universe. It is really a protest
against the entire outlook of the ancient world. Briefly, it
is the discovery of Man.
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4. TheTauhidof Islam

Nietzsche thinkghat belief in God makes man feeble.
The wisdom of Islam consists in exploiting the idea of
God in the interest of Man, and transforming him into a
source of power for th€auhidof Islam means absolute
freedom from fear and superstition in actual lifeméare
intellectual belief in God does not count for much in
Islam.

* Tauhidrefers to the Muslim belief in the oneness of God. In
Arabic it means uniti KAS.
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5. SelfSacrifice

Before you talk of sedfacrifice you must see whether you
have got a self to sdice. The egotist alone is capable of
selfsacrifice.
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6. The Rebirth of Humanism

One of the most interesting phenomena of modern
history is the birth, or rather the rebirth of humanism in

the world of Islam. This will no doubt sharpen our sense

for matter vhich centuries of speculative Sufism had
dulled; but we must not forget the distinction which the
medi aeval thinkers of Europe
aenjoyment e. We adausee all t h
acquisition of the ultimate good. The Eternal alone is
ernjoyable; all else is useable only. Europe forgot this
distinction long ago and there is no knowing where her
unrestrained humanism will carry her.
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7. Knowledge and Fate

Knowledge partly contributes to the structure of what we
call objective reality; but thbaracter of events that drop
out of the womb of Fate is wholly determined by the
heart of man. It is the weak man who endows Fate with
its sting. The strong man exploits his misfortunes, in as
much as he enhances the force of his soul by maintaining
an atttude of total indifference to them.
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8 Mic¢craj

The idea of Mi ¢cr aj in | sl am
Reality without the slightest displacement of your own

ego. It is impossible to forget the words of the Muslim

poet who said of the Prophet this much:

P N GC N S e
& oo 8F ¢ =l oy
* |gbal translated the couplet iMhe Reconstruction of Religious
Thought in Islama s : d&Moses fainted away b

illumination of Reality: Thou seest the very substance of Rality
with a smilela KAS.
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9. Human Freedom

Most of our theologians thought thectrine of human
freedom could not be reconciled with the fkmewledge

of God. They looked upon belief in freedom as veiled
atheism. So thought Mahmud Shabistri. But the author
of GulshaiRazmade the tacit assumption of an absolute
and independent e like Newton. He did not see that

if his view of Time were true, then the freedom of God
woul d also disappear. Shabi st
to-day; for God can be conceived as creating Time from
moment to moment. If the Universe is an open one,
there is no preexisting future, and God does not know
the future because there is nothing to know.
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10 The Present

People extol the past and deprecate the present, not
understanding that the present is the whole of the past
concentrated in one point.
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Afterword

This notebook has been lying among Muhaand Il gbal és
papers. According to this notebook Igbal started writing it on

27" April 1910. It appears that he continued to write it for

several months and then stopped for some unknown reason.

The Poet himself ga the titleStray Reflectiaaghis notdook.

It contains odd jottings based on his im@ieas of the books

he was reading at that time, his thoughts and feelings about the
environment in which he lived, and reminiscences of his
student days.

Igbal may have stopped writing the notebook, but most of
these jotting as well as additional notes which he went on
scribing during the subsequent years (and which are
incorporated in this volume) did appear from time to time in
different English jourals, newgapers, etc. of the subcontinent
until 1932. (Sedhoughts and Reflections of ddbaély Syed
Abdul Wahid;Mementos of Igkdl by Rahim Bakhsh Shaheen;
Discourses of Igbal ed. by Shahid Hussain Raz3ageches,
Writings and Statements of kEhabylLatif Ahmad Sharwani;
and A Rare Writing of Igball. by Afzal Haq Qarshi Iigbal
ReviewApril 1983).

Although we may disagree with some of his ideas, this
notebook enables us to glimpse the liveliness, richness, and
fertility of | g braahysidedness of dis We
interests and meet his views on a wide variety of subjects such
as art, philosophy, literature, science, politics and religion. He
also refers to the psychological effects gfenialism on a
subjugated people.

! This was written by Dr. Javid Igbal as an Introduction at the time of
the first publication of the notebook in 1961. It was later updated for
the secod edition in 1992, and that version is followed in the present
texta KAS.
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l gbal és s tsignplee directs andv ferceful; his
abruptness is sometimes startling. Usually he expresses his
thoughts in a few sentences or a paragraph; and although he is
writing in prose his style suggests the brevity of the poet who is
attemping to communicate in afew words a wealth of
meaning. Apparently there is no continuity between the
thoughts expressed in this notebook because they were not
jotted down according to any fixed plan. Nevertheless these
notes reflect the Poetésyojuick ar
the ideas and forces which were affecting him, and they assist
us in gaining some understanding of the complexity of his
character. Igbal is a thinker who constantly surprises us with
the unexpectedness and provocatdgs of his thought.
Thereforealthough most of us are familiar with his greatest
works, it would be wrong to assume that we have fully
understood him.

Ea o

In 1910 Igbal was thirthree years old and was living in a flat
in Anarkali Bazaar. He returned to Lahore in 1908 after having
secued his Ph.D. and having been called to the Bar. On his
return he was enrolled as an advocate and started practising in
the courts of law. At the same time, he joined the Gowvamh
College, Lahore, as a professor of Philosophy. Alter a year and
a half heresigned his professorship at the Government College
because he felt that he was not free to speak openly as long as
he was in Government employment.

In 1909 MorleyMinto Reforms were promgéted in India.
Under the new Indian Councils Act the principé election
through separate electorates had been introduced and was
applied in a very limited way. Apparently there was no political
life of the kind that offered any acceptable opportunities of
service to a person like Igbal who was opposed to British
Imperialism and concerned to work for the establishment of
political Independence of the people of the Indian-sub
continent.

I n spite of Il gbal es severe fi
hesitant to serve the British Government even though a person
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with his qualfications could have been easily absorbed In the
British system. He was, therefore, interested in the possibility of
seeking some form of academic employment under a Muslim
ruler where he could express his ideas freely. A few months
before beginning thisiotebook, it appears that he visited
Hyderabad State for this object; but he returned to Lahore
absolutely disgusted and illisioned with the deadness
prevalent among the people and obsequious attitude of the
Nizam towards the British.

| qbal etsAtiyadBégtne written in this period show a
man bitter and frustrated because of the oppressive pressure of
the social customs of his community upon creative individuals
like himself. His letters are full of cynical disgust with the
hypocrisy, narrownesand seklighteousness of the people
among whom he was born.

al do not wish to enter any se
object is to run away from this
My | ife is extremely mhaseear abl eU

right to happinesé if society or nature deny that to me, | defy

both. The only cure is that | should leave this wretched country

forever, or take refuge in liquor which makes suicide easier.

These dead barren leaves of books cannot yield happiness. |

have got sufficientire in my soul to burn them up and all

soci al conv®entions as well . e
In another letter he burst forth:

| live a straightforward honest life: my heart is in perfect

unison with my tongue. People respect and admire
hypocrisy. If hypocrisy brings me fame,pees and

admiration, | would rather die unknown and
unlamented. Let the mahgaded monster of public

give their dross of respect to others who act and live in
accordance with his false ideals of religion and morality.

I cannot stoop to respect their contiens which
suppress the innat®e freedom of

! Igbal visited Hyderabad Deccan in March 18K®S.
2 |gbalby Atiya Begum, pp.36, 37
3ibid.,p.49
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He was so unhappy at this time that in one letter dated 7th
April 1910 (a few weeks before beginning this notebook), he
wrote to Atiya Begum:

But | have no enthusiasm for poetry: | feel as if
somebdy has slain my pretty muse and | am left
widowed of all my imagination. Perhaps the poem on
Aurangzel@d whose tomb | have recently visifedill be

my last:

Although it was customary for the Anjuman Himaylatam,
Lahore, to ask Igbal to recite a poatitheir annual session, he
did not recite any poem on this occasion in 1910. There were
dissesions within the Anjuman which led to litigation, and
this also may have upset him. However, Igbal did write a few
poems during this period which were publistie the local
magazines, but they were not of very high quality. It seems that
his creative activity was in abeyance during this year owing to
his disilusionment and deegeated frustration with what he
saw around him. It is possible that since heufie#tble to write
poetry, he turned instead to writing these notes. This notebook,
therefore, is the main work produced during 1910.

It is a part of the strangeness of the creative process that
periods of silence and retreat often seem to serve their own
mygerious purpose. Beneath the surface calm of Igbal at this
time there must have been violent storms. In the following
year, 1911, the Poet erupted in his vigorous protest to God,
Shikwa In this famous poem he proclaimed his anger at the
decadence of theMuslims, and in his rage held God
responsible for it. From this time onwards his tiveaactivity
developed more and more, and almost every year saw the

! He had visited the tomb of Aurangzeb during his recent journey to
Hyderabadeccan (March 1910). He was on adt®ys leave from the

Government College, Lahore, and in order to fit the visit to
Aurangzebés tomb into his whirl wind
call upon Atiyaes family in Janjira
friendship for a whil@ KAS.

2 Shikwawas recited at the annual sessiomApjuman Himayat-

Islam, Lahore, in April 1911. It is now includedBang-Darad KAS.
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production of another brilliant work. The lyrical poet who sang
of love and suffering was gradualjyng) out and giving way to
the philosopher and the moralist.

I al

The Indian National Congress was founded in 1885 when Igbal
was eight years old. The Congress was founded on the
principles of Victorian radicalism. As time passed this
organisation gained ineasing prominence, because the Hindus
were working through it for the cultural, political, economic
and educational regeneration of their coamity.

The condition of the Muslims of the Indian sabntinent
was, however, completely different from thahefilindus. In
the nineteenth century the political power In India had been
completely snatched from the Muslims by the British, and the
Muslim Jurists had declared Indizar al Harb(country of
war). The followers of Syed Ahmad of Bareilly had been
fighting against the British on the Frontier, and the allegation
of treason for instigating the 1857 Mutiny had been levelled
against the Mdsns. After the suppression of the 1857 Mutiny,
the British adopted the policy of crushing the Muslims, and
the Hindus spported this British policy for their own political
and economic ends.

The attitude of the British towards the Muslims changed in
1870 mainly owing to the sincere and untiring efforts of Syed
Ahmad Khan. He was the first Indian Muslim who had realised
that the medieval Muslim political, social, cultural, educational
and economic structures could not be implemented in modern
times. He also felt that to cope with the altered conditions, new
social and economic sttuces were essential. Such new
structures ere esential. Such new structures could not be
developed unless and until the Muslims discarded their old
modes of education, assimilated the new sciences, and found a
radically new attitude towards life.

The experience of Syed Ahmad Khan had shown ham t
the Hindu majority had little sypathy for the Muslims; rather
they were suspicious of the Muslims progressing educationally
and economically. Accordingly he arrived at theckmmon
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that it was necessary for the Muslims that they should entirely
concentrate on the acquisition of modern education and the
development of their economic life. He thought that they
should, under no circumstances, abandon their support of the
British.

Thus in 1886 Syed Ahmad Khan founded, in opposition to
the Indian Natioral Congress, the Muhammedan Educational
Congress at Aligarh. In the following year, in his famous
speech, he warned the Muslims that educationally and
economically they were not in any position to participate in
the political life of the country. He alsmimted out to them
that if the democratic principle was introduced in India, the
Muslims would find themselves cpletely at the mercy of the
Hindu majority.

In 1893 when the Indian National Congress came under the
influence of Tilak and the inflamatory speeches of this
Hindu nationalist led to a serious Hindduslim riot in
Bombay. Syed Ahmad Khan founded at Aligarh an
organisation called the Muhammedan AAgt@ntal Defence
of Upper India for the safeguarding of the rights of the Mus
lims. Two yearsftar his death, i.e. in 1900, when the Hindus
had launched a movement for the replacement of Urdu by
Hindi in India, an Urdu Defence association was founded at
Aligarh. In the following year, the Muhammedan Political
Organiséion came into being at Aliglarand, although this
organisation remained active until 1903, it was only used to
support the British rather than to train the Muslims in
political life.

In 1906 when it appeared that the British under pressure
from the Indian National Congress were gotogintroduce
some form of elected repentation in India, some of the
members of the Muslim upper class and landlords who had
always followed the political policy of Syed Ahmad Khan
founded a political organisation called the4Adia Muslim
League. Thi organisation was not founded on radical or
progressive principles, but was based on conservative and
reactionary principles. As a result, the Muslim League failed to
develop any living contact with the Muslim masses. There was,
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however, one achievementh e Mus!| i mse demand
electorates was conceded through tlgarosation.

During this phase of Muslim history, such organisations as
were founded had only limited objects. They could not be
called political organisations because their objectse
confined to the propagah of modern education among the
Muslims, to the unconditional support of the British, and to
defence against the rising power of the Hindu majority. Thus,
although during the lifetime of Syed Ahmad Khan and after
his death e older and the younger generations of the Muslim
upper class and landlords timed to support his political
policies, the younger generation of the Muslim middle class
only supported these policies for a few years after his death and
then they abandwed them.

Igbal belonged to the younger generation of the Muslim
middle class. He received his early education in Sialkot under
Maulana Syed Mir Hasan, antleumsiastic follower of Syed
Ahmad Khan. It can be deduced that Igbal became acquainted
with the Algarh movement through the Maulana, andifiesl
its aims in the earlier part of his career.

Igbal left Sialkot and came to study in Lahore at the age of
eighteen. Like any other sensitive young Muslim he was aware
of the tensions and frustians of his age. The degraded
condition of the Muim world was not hidden from him.

The Ottoman Empire was tottering. The Central Asian
Muslim Republics had been absorbed into Tsarist Russia. The
old dynasty in Iran was decaying and the economy of the
country wascollapsing. In China the Muslim provinces had
been absorbed into the Chinese Nationalist Empire and the
Muslims had ceased to exist as a distinct political entity. In
Eastern Europe also the Muslims were gradually being driven
out. Egypt was under the Ieef the British. France was
preparing to seize Morocco. The Dutch were ruthlessly
oppressing and exploiting the Indonesian Muslims. After the
suppression of the 1857 Mutiny the Muslims of the Indian-sub
continent had given up all hope of regaipther lost freedom
and political power.

In this condition of despair the Indian Muslims turned
their eyes towards the movement for Islamic solidarity under
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the leadership of the Ottoman &tCaliph who was the only
independent Muslim power left in the warBlut the European
Colonial Powers sought to destroy even this last remnant of
Muslim civilisation. The British were instigating the Greeks to
rebel against the Ottomans, and this bad Increased the hostility
of the Indian Muslims towards their British rtge

Syed Ahmad Khan, remembering theastious effects of
the 1857 Mutiny, was always anxious to prevent any further
political uprising by the Indian Muslims against their British
rulers. He was mainly concerned to protect the edifice he bad
erected fothe peaceful progress and betterment of the Muslim
community. He, therefore, attempted to prevent the Indian
Muslims from taking any part in the political struggles which
elsewhere convulsed the Muslim world.

Syed Ahmad Khan and his followers rejected figmy
appeals of Jamalain Afghani when the latter came to India
in 1882. The movement for Islamic solidarity was largely the
creation of Jamal &@lin Afghani. He believed that unity of
purpose among the Muslims was the only weapon with which
they couldhope to frustrate and defeat European Imperialisms.
His message elicited response in some part of the Muslim
world and numerous societies were founded to propagate his
ideas.

Despite the hostile attitude of Syed Ahmad Khan and his
followers, many young Milims responded with enthusiasm to
the appeal of Jamaldain Afghani. The reformer left many
disciples behind him in India. Igbal was one of the members of
the younger generation of the Indian Muslims who were
profoundly influenced by Jamal{ain Afghani s vision of
Islamic solidarity.

Igbal wrote many poems in the period from 1899 to 1904
in which he bewailed the miserable condition of the Indian
Muslims and lamented the sorrows of the Muslims of the
world entangled in their bitter struggle for independe He
spoke of the Muslim nation a&asvii-Dard (Portrait of Pair)

! The poem was recited in the annual sessigdknpfman Himayat-
Islam, Lahore, in March 1901t is now included inBang-Dara &
KAS.
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and asNalai-Yatim(The Sighing of an Orphah)He brought
forth Fariyad Baazur Sarwaiainaat(A Complaint to the
Prophet).

Igbal was in Europe from 1905 to 1908. These \e=nmsts
have convinced him fully that solidarity among the Muslim
peoples was the only possible hope for the survival of Islam. He
saw everywhere around him the collapse and decay of the
Muslims, and he could see that soon there might be no trace of
indepemlent Islam left in the world.

Before accepting the vision of Islamic solidarity, Igbal had
passed through different phases in the development of his
philosophical and political ideas. For instance, in this very
notebook he confess that he was saved byréf8worth from
atheism in his student days. This atheism of his student days
indicates the questioning and searching nature of his mind; he
was never one to accept the validity of anything merely on the
authority of others. The Muslim mystics call this ckiof
atheismHijab (Veil) and they subdivide it into two types. The
first type ofHijab is that veil which cannot be lifted; it is as if
the heart of the person is completely sealed. This is the
permanent atheist who is absolutely static amdpable of
change.

The second typé{ijabi-Haq, is justifiable atheism which
originates in doubt and leads to belief. The inner self of such a
person is constantly strgighg to discover God and to learn to
distinguish between Good and Evil. Such atheism is only a

'This poem was Il gbalés f iAngnanreci t al
Himayati-slam, Lahore, in 1900. He did not include it in his
anthology but it can be found in the posthumous editions of his
uncollected wdxs, such adbtidai KalanHgbal (1987kdited by Gian
Chand;Kulliyai-Bagiyatigbal (2004gdited by Sabir KalordKAS.

2 This is a reference tAbri-Guharbar(The Peathden Cloud),
subtitled ag~aryadtUmmat(A Complaint by the Muslim Pet®) and

N a g-ashigana Beazur Sarwaainaat(A Devoted Eulogy to the
Holy Prophet). It was recited at the annual sessiongdiman
Himayati-slam, Lahore, in 1903. A stanza was later includBdrg
i-Daraunder the titleDil (The Heart), whilehe original poem can be
found in the posthumous editions of his uncollected works such as
those cited in the previous nd@&AS.
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passing phase in the development of a searching mind, and is
common to many of the greatest Muslim thinkers as well as to
many philosophers and poets in other faiths.

It may be asked why Wordsworth had this effect on him
when Igbal had been given a traatitl Muslim education.
|l gbal és questioning, however, rev
from the narrowmess of his own tradition. Since he had entered
the Intellectual turmoil of the nineteentlentury European
thought, it is not surprising that he fourid Wordsworth, as
did many other searching minds like John Stuart Mill. An
intelligible answer to the emptiness of rationalism. It is a
tribute to the quality of his mind that he was not led more
deeply astray by the general atheistic and materiakstistm
the thought of his age.

Any student of Islamic mysticism would say that
Wordsworth comes very close to the pantheistic teachings of
Ibn akArabi. So it is easy to conclude that Igbal, during this
phase of his mental development, became a pantmaist
accepted the fluence of Hafiza the great Persian pantheistic
poet. He started as a lyrical poet and at the same time founded
his political Ideas on a pantheistic philosophy. Accordingly he
wrote poems In support of Indian nationalism. But this was
al so merely a passing phase. Hi s
brought a complete revolution in the mind of Igbal. He
discarded pantheism as an unsatisfactory philosophy and
turned instead to the principle of Islamic solidarity as the
foundation of his thoubt. Later, when the Middle East came
under the spell of nationalism, Igbal became the first exponent
of ¢Mwmsnati onal i s montingnnandtuhté | ndi a
his death in 1938 supported this cause vigorously. It was the
growt h of ¢ Mu whHich led totRetbifucatianlofi s mé
the Indian nationalist movement and eventually resulted in the
secession of Islam from India. Ol
19009, reflects the change that had taken place in him:

I have myself been of the view thaigieus differences
should disappear from this country (India), and even
now act on this principle in my private life. But now |
think that the preservation of their separate national
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entities is desirable for both the Hindus and the
Muslims. The vision ofa common nationhood for
India is a beautiful ideal, and has a poetic appeal, but
looking to the present conditions and the unconscious
trends of the two communities, appears incapable of
fulfilment.!

If Igbal had lived to see the establishment of Pakigtaan
realisation in a concrete form of his abstract and nebulous
political ideal) it is certain that he would have developed into
yet another phase, and laid the foundations of what may be
termed c¢cPakistani national i sme.
Indian Islam was still struggling to gain Ipaadence from the
British and, at the same time, emancipation from the Hindus.
Those were the times when supporting the cause of territorial
nationalism or patriotism In the Indian swontinent meant

the submergenad the Muslims Into the majority comunity

and their extinction as a distinct political entity. Igbal,
therefore, took pains in providing a religibilosophical
justification for the rejection of territorial nationalism and
patriotism, although he appred of the growth of territorial
nationalism and patriotism in the countries of the Middle East.
In his own words:

Nationalism in the sense of I o
even readiness to die for its honour is a part of the
Musl i més f ai t hflictwith Islaanoomye s i nt o ¢

when it begins to play the role of a political concept

and claims to be a principle of human solidarity

demanding that Islam should recede to the background

of a mere private opinion and cease to be a living factor

in the national lie. In Turkey, Persia, Egypt and other

Muslim countries it will never become a problem. In

these countries the Muslims constitute an overwhelming

majority and their minorities, i.e. Jews, Christians and
Zoroastrians, according to the law of Islam, are reithe
¢cPeople of the Booke or ¢likee

! SafinaHayatby G.Q.Farrukh, p.23.
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with whom the law of Islam allows free social relations
including matrimonial alliances. It becomes a problem
for the Muslims only in countries where they happen to
be in a minority, and nationalisndemands their
complete se#ffacement. In majority countries Islam
accommodates nationalism: for there Islam and
nationalism are practically identical; in minority
countries it is justified in seeking s#dtermination as a
cultural unit. In either casdt is thoroughly consistent
withti tselfe

In 1908 when he returned from Europe the position of the
Muslims in the Middle East was very insecure. The European
Colonial Powers were either putting economic pressure on the
Muslim lands or were occupying theome after the other.
There was unrest in the whole of the Middle East. The expan
sionist policy of the European Colonial Powers had resulted in
the growth of a violent type of Muslim nationalism. It
engendered a patriotic spirit throughout the Muslim wdrorl
wars of independence were being planned all over the Middle
East. But in Muslim India; as has already been noted, political
activity was forbidden to the Muslims. The Muslim League was
completely in the clutches of the upper classes who were
unconditiorally loyal to the British. These upper class Muslims
seemed to be interested only in safeguarding their own interests
and were completely unconcerned with the troubles and
miseries of the Muslims of the Middle East.

Although political discontent was stirg the hearts of the
Muslim masses of the Indian stintinent, there was at this
time no real leadership to direct their discontent into effective
channels. In the following year, however, when the Muslims
had been thrown out from the Balkans, Iran waslived in a
life-anddeath struggle, and the plains of Tripoli were red with
Muslim blood, Igbal exploded int8hikwaand Jawai-Shikwa.

A series of other dynamic and creative worksAgwsiKhudi

! Islam and Ahmedigp, 4344.
2 JawabShikwawas recited in a fundraiser for tBalkan War in
November 1912 KAS.
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and Rumuz-Bekudirapidly followed.T h us Ivaick wdsé s
gradudy stirring the Muslims and determining a direction for
them.

I al

Although the amount of literature which has been written on
Igbal is much greater than what has been written on any other
Muslim poet, there is still nothing available whéades justice

to the humanity and complexity of the man, and to his deep
involvament with and lifegiving response to the deadness of
the world in which he lived. What Igbal did was to discover
inspiration from the Islamic past, and to make use of that
inspiration in relation to the problems of his age. He was by no
means a dreamer of vague fantasies or a badkokird)
romantic. Rather he was always essentially a realistic and
practical man whose entire object was to comeatmiwith the
common man andto see that his ldeals were effectively
implemented in a particular society.

This notebook contains the germs of many of the major
ideas which were developed and elaborated later in his poetical
and philosophical works. It may be observed that he thodight o
history as a process, and that he believed that the spiritual and
philosophical ideas of a community were largely the expression
of its political environment. He also believed that the
implementation of sound political structures was essential for
the deelopment of the character of a people. In his belief
about the unique purpose of the Muslims in history, and his
comments on the vital significance of good government for
building up character, one can see the basis for his future
insistence on the needrfa separate state for the Muslims of
the Indian sukcontinent.

! AsraiKhudil The Secrets of t henatail f ),
was published in 1915 and translated into English by R. A. Nicholson
in 1920. Igbal had started writing it properly in 1913 but an initial
draft in Urdu was attempted and discarded as early asR@tiz-
Bekhudihe sequel, was published in 18KAS.

173

I gk



daTo my mind, ® he writes in thi
whatever its form, isone ofthe detérni ng f orces of a
characterU Ever since their pol i
Indahaeuder gone a rapid ethical det
believe, still indispensable to the world as the only testimony to
the absoluté Unity of God. &

Life, to Igbal, meanstruggld.herefore, to him, the end of
education was preparation for struggle, aatlthan the
cultivation of intellectual superiority. He speaks frequently of
the necessity of power and the importance of the powerful
man. To him even sinners who act creatively are better than
apathetic virtuous people. He thought the decay of the
Muslims was partly a result of their adherence to passive virtues
such as slavish obedience and humility.

l gbal és emphasis on power has o
of the Western writers who accuse him of Fascist tendencies.
Such critics generally fail, howewe grasp the nature of the
social and polittal context in which the Muslim Poet was
speaking. His object was to stir the Muslims to act vigorously
for the acquisition of power because only their action could
save them from their condition of politicalubjugation and
moral decay.

He was acutely conscious of the collapse of the communal
economy of the Indian Muslims, and regarded their poverty as
one of the important reasons for their ethical deterioration. In
his first published Urdu prose work entitldm aHqgtisad The
Science of Economics) which he wrote before he went to
Europe, he maintained that the study of Economics was
extremely essential in India because of the appalling poverty in
the country. In his words, the nations who do not care to
improve their social and economic conditions are bound to be
obliterated.

It would not be wrong to say that the works which have so
far been produced on Igbal have generally failed to bring his
ideals home to the camon man. Why is it, it may be asked,
that in the more than forty years since his death most of the
writings about Igbal have been superficial and insignificant?

'See Entry 13, aForms of Government. g
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One reason seems to be the development of a trend in
Pakistan of quoting odd verses of Igbal or talking about his
ideas without havingng deeper understanding of what the
man actually said or meant (or in what context he said or
meant). While discussing Milton in this notebook, Igbal has
guoted a remark of Voltaire (the famous French satirist) on
Milton. Voltaire is reported to have said h at Mi It oneés
popularity will go on increasing because nobody reads the man.
This remark of Voltaire could be regarded as equally true about
Igbal in Pakistan.

Another reason seems to be the politicahifsigince
attached to his name. The deft ngl ceaot eal sé of P
have always regarded Igbal as a stumbling block, an obstinate
barrier or a kind of protective wall which has to be demolished
before the Muslims could be made
views. The lefti ng i ntel lredrytopdlisghae t her e
down whenever they get an opportunity. On the other hand,
the rightwi ng <c¢intell ectual sé of Paki
Igbal, have their own po®nceived notions about him. They,
i ndeed, stand for | s| atmg, Ilbaubtal i
from the dirty hands of the leftingers (and from those who
attack Igbal on religious or rather sectarian grounds, or detract
him out of provincial or regional considerations), they depict
the Muslim Poet as holding such views which they think he
should have held. Consequently, Igbal is emmted as a
cgconservativeée and a c¢reactionar
on him by this group of cintell
interpret the exding, dynamic and forwaddoking qualities of
his thought.

Still another reason seems to be the medieval type of love
for the obscure and the abstract which is characteristic of many
of our scholars and which tends to paralyse their minds and to
prohibit the development of genuine and creative research
among us Such scholars tend to do only static research, and
their achievement is to represent Igfptie warm and human
iconoclast as a cold and forbiing idol. Such people tell us
that | gbal és greatness | ies wher e
wherehis ideals could be implemented. The effect of such
literature about Igbal is to pin him like a dead fly on the wall
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rather than to mediate his ideals to the people so that he might
become a living force in our mindsinspiring, directing and
sustaining & in our struggle to reconstruct our cultural, social,
economic and political life.

These scholars generally fai
contemporary problems in the same way as the Poet related the

t

Islamic past to the struggles of his times. @heu x o f Il gbal

teaching is his vision of the Muslim society of the future, a
society devoted to the full development of individuals in their
capacity aseworkersvith God. He was, therefore, the first
Muslim in the Indian sulrontinent to epress a carent
demand for the establishment of Islamic socialism. A genuine
response to Igbal would be the development of economic and
other structures through which the realisation of his vision
could be facilitated. Igbal stood for passionate action, not
scholast quibbling. Unfortunately, in spite of the many
efforts to popularise the Ideals of Igbal, he remains lying as a
jewel in the dust.

This notebook is part of the papers of Igbal which contain
letters, unpublished articles etc. and is displayed along with
other documents at the lAma Igbal Museum. The present
volume is the second and enlarged edition thereof. The jottings,
etc. of Igbal have been left intact as they were arranged in the
notebook by the Poet himself. Notes scribbled during the
subsequentears have also been added, but no alteration has
been made in the original text except for the addition of
numbers and titles for the different subjects which the Poet
discusses. These additions have been made so that we could
have some understanding ofetlvariety and richness of the
ideas which were occupying the

Javid Igbal

176



Appendix
A Rare Writing of Igbal

A paper by Afzal Haq Qarshi
published inlgbal RevievApril 1983

The magazin&he Orienwas launched from Lahore in 1925. It
was a mothly review containing articles of political, social,
economic, educational and general interest. Syed Nur Ahmad
B.A. (Alig.) was its editor and publisher. The office of the
journal was situated in the Australia Buildings (near the Lahore
Railway Station)n its issue numberd (JunéAugust 1925) of
Volume |, the magazine announced a scheme alisistiag a
printing press on coperative basis. A joint stock company was
thus set up to undertake this work and it was declared as
follows:

The New Oriehs had to wait in the meanwhile, and
will have to wait for some time more after the
publication of this issué the next issue will be printed

at its printing machines.

Nothing is known of the fate of the press after the above
mentioned combined issue. Haee we come to know
through theStatement of Newspapers and Periodicals published in
the Punjab and Native Sttas the magazine continued its
printing during 1926 at the same press, i.e., Punjab Cooperative
Printing Press and ceased to exist durirdy e New Orient
contains, in this issue, among other material, an article of Igbal
entitled Stray Thoughtghich is not included in any of the
following collections of his writinds:

. Abdul Vahid, Syed’houghts and Reflections ofllgbate: Sh.,
Muhammad Ashraf, 1964.

'These were the standard anthologies
to the time this article was pudiiedd KAS.
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2. Dar, B.A.Letters and Writings of Igkatachi: Igbal Academy,
1967.

3. Razzaqi, Shahid Hussaimiscourses of Ighahhore: Sh.
Ghulam Ali, 1979.

4. Shaheen, Rahim Bakh&tementos of Igdaahore:All-Pakistan
Islamic Edeation Congress [n.d.]

5. Sherwani, Latif Ahme&peeches, Writings and Statements of Igbal.
Lahore: Igbal Academy, 1977.

| q b &ttag Bhoughegited by Dr. Javid Igbal under the

title Stray Reflectiarsd published from Lahore in 1961, does
not contan thesestray thoughfhese are being produced here
for scholars in the field of Igbal Studfes.

'These are now included as ¢Stray Th
and therefore not being repeated [FEAS.
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Facsimiles

The original MS ofStray Reflectiaagreserved at the Allama
Igbal Museum (Javid Manzil), Lahore, as the Exhibit No.
AIM.1977.206. A copy iavailable at the library of Igbal
Academy Pakistan, Lahore.

The facsimile of the complete MS is being printed in the
following pages.
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